Dvar Torah Outline — Rabbi Shulman on
the Maharal: The Purpose of Yetziat
Mitzrayim and Why Hashem “Dwells”
Below

Abstract

Rabbi Shulman learns a passage (1”0 p19) from the Maharal (PX5X2 |2 NTIN' MNK) arguing that any
great divine act must have a correspondingly great purpose. He shows how the Torah itself defines
the telos of Yetziat Mitzrayim: that Hashem be our God and that His n1'>w dwell among us—seen
through the sequence of redemption, Aseret HaDibrot, Mishpatim, and finally the Mishkan. Rabbi
Shulman then addresses the philosophical challenge: if “I'o>a DITN YNNI INDD D'MWN,” why would
Hashem choose to dwell in the lowly physical world, and he begins explaining that the deepest WWp is
specifically between the n>'v (Bestower) and the Yapn/21by (recipient).

l. A principle: every major undertaking demands a
major purpose

A. The basic claim (Maharal, 1”0 pD)

« Rabbi Shulman cites: "n'YonN 1Y w' 1bw 11y 'v)1 .. .N'YON wpIa 12T HIY TwNO“

- Everything has a purpose, and its purpose matches its nature.

« If the action is significant, the goal must be significant:
° ”2IWN N'2ON |2 DA 1Y N'N'Y IR DITAL AIWN DYID DVIDN ' DORY*
o It is absurd for a massive enterprise to aim at something low or trivial:

= "2IWN YVIDY DDWI NIND N'DON DAY IR |'RY

B. Applying this to Hashem'’s actions

* Human beings sometimes do huge projects for questionable ends (Rabbi Shulman’s example:
“going to the moon”), but:

> "HOWAal NNdoNA I'NIDIVD YOW DRN HVID PW Y1«

* Therefore, the enormous “operation” of Yetziat Mitzrayim must have a correspondingly weighty
JNoOn



ll. The Torah states the purpose of Yetziat
Mitzrayim explicitly (4:31)

A. The “four expressions” as purpose-language

» Rabbi Shulman points to the D'pI0D describing redemption and its end-goal:

° "D'PN? D22 'M"N| DY? ' DINKX 'MNP?| ...0M1XA N0 NNNN DINX 'NRXINI
(“I will take you out from under the burdens of Egypt... and | will take you to Me as a people,

and | will be to you as God.”)

» The “take you to Me” and “I will be your God” are framed as the core N'>on.

B. A second pI0D: leaving Egypt in order that Hashem dwell among
Israel

» Rabbi Shulman cites the formulation from the end of Parashat Tetzaveh:
° "02INA "DWY DIXN YIXA DXNX R'XinN“
(“[l am] the One Who took you out of the land of Egypt to dwell among them.”)

 Conclusion:
o "D'PIYND DNY N'N'Y NN DY n'n AR'X'N NDNNY NDIN“
> The NN'X' is aimed at relationship: Hashem as our God, with His n1'>w among us.

lll. The unfolding NI'w1d5n 1T0: God - Torah -
Mishpatim — Mishkan (6:00)

A. Redemption leads to Aseret HaDibrot: accepting Hashem as our
God

» Rabbi Shulman explains the sequence:
o First: Yetziat Mitzrayim
> Then: Aseret HaDibrot beginning with:
* "DIIXN YIXD PIIRYIN WK 0N "N IR
(“I am Hashem your God Who took you out of the land of Egypt.”)
o Followed by:
* "DMNK DK 72 N KO
(“You shall not have other gods.”)

* Point: The first dibra embeds the purpose—Hashem'’s lordship over Israel rooted in redemption.



B. Why Mishpatim comes next: law is an expression of lordship

» Rabbi Shulman: once Hashem is accepted as our God, we must accept His D'0DwWN:

o "pPUBWN NKX Y2PY 0DMIX,0NY D'PIDRY NINW INNN D¢

» Conceptual claim:

o Every “D'pIOX” (in the sense of lord/judge) has “ODwWN"—a rule-system.

o “Guidance” is impossible without “judgment” (yes/no boundaries):

= VN NANIN NIN VOYNNY ...0OWN X2 NANIN |'NI¢

C. Practical halachic/moral implication: the severity of going to non-
Jewish courts

» Rabbi Shulman explains the Maharal’s logic:
o Bringing a dispute to N1 NTIAY *TA1Y YW NIXDY gives “honor” to alien lordship:
= "NIPIYNY 1"'W UOWN YOW ...101 'PIDK LBWN I'DY Hapnw*

» He notes there are limited exceptions in cases of necessity, but emphasizes the general prohibition
as the norm.

D. The next step after Mishpatim: the Mishkan and the n1'Dw

» Rabbi Shulman connects the sequence to:
°”D2INA MY WUTPN 2 1wy«
(“They shall make for Me a sanctuary, and I will dwell among them.”)
« Summation of the purpose:
> 7ON''2 INDW NI OPIDX DNY N''Y ARXD NHON“

> Two goals: Hashem as our God; Hashem dwelling among us.

I\VV. The philosophical challenge: “Hashem is
above’—why dwell below? (13:30)

A. The question from Tanach’s imagery of transcendence

» Rabbi Shulman raises the problem using the verse:

> "1931 DT YIXNI 'ND3 D'NWN“
(“The heavens are My throne and the earth is My footstool.”)

« If Hashem’s presence is “D21'OV2,” why choose “DINNN” as the place of N1DW?



B. The intuition behind the question

» Rabbi Shulman frames it as almost counter-intuitive / degrading:

- ”.we normally elevate rather than “bring down — "|" T X21 '>yn*

« Stronger formulation:

- Why would Hashem need beings who are “Ny2Ini ...nn" ...19yY” (dust, maggots, worms)?

V. The beginning of the answer: the deepest
relationship is with the recipients below (16:00)

A. If all existence depends on D1INNN2 N1'DY, the question falls
away

» Rabbi Shulman quotes the pivot:
o "NYNWN NOIN NNYN ...01INNNA IN1'DWA N'Y1YN NIR'XNAN 12T DOW NXN1 DN

» Meaning: If dwelling below is essential to the entire structure of existence, it becomes the highest
“purpose,” not a descent.

B. The Maharal's framework: n>'v and y'own / 215y and >apn

» Rabbi Shulman introduces the metaphysics:

> Hashem is ”22n NY'v* (the First Cause / Bestower).
> The world is the Dapn | 21Dy (recipient).

> Their “attachment” is precisely in this giver—receiver relationship:

= 71201 0'21YY DN O'RXNINI...0'NXN1] NIIYXRIN D20 NNwpnn®

C. Why this elevates the “lower” world over the “upper” worlds

« Rabbi Shulman emphasizes: this bond is not uniquely with the DI'Dy; rather, it is specifically with
the DaINNN:
> "ONINNNN OX '2,01'oVA Nt DTRIMY I 'Y 'R«
* The angelic/upper realms function more like intermediaries, while the recipient is the “end of the
line” (Rabbi Shulman’s “middleman” analogy from modern business/Al):
> Middle layers can be “cut out,” but source and recipient are definitionally necessary.

« Therefore, the ultimate N'>0N is where the relationship culminates: with the Yapn—human reality
below.




VI. In Summary

« Rabbi Shulman (via the Maharal) argues that a massive divine act demands a correspondingly
massive purpose.

» The Torah defines Yetziat Mitzrayim’'s purpose as: Hashem becoming Israel’s God and His
dwelling among them n1">w.

 The NI'wndn 170 reflects this: redemption - “'n '2IX” - Mishpatim (law as lordship) — Mishkan
.("D2IN2 M1dYI)

» The challenge “why dwell below?” is answered by reframing reality as a giver—receiver system: the
deepest WP is with the D*22pn.where the divine purpose is realized ,(D'2INNN)
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