Dvar Torah Outline — 1n"7x 7w 01D,
7'70 and the Greatness of ,'w'mn oD
Who "n'77v* Hashem as the :71man
Sustains All Existence

Abstract

Rabbi Shulman explains the Maharal’s approach to the structure of the cups at the Seder,
emphasizing that the Gemara’s primary girsa points to two distinct cups beyond the basic
four: the fourth for Hallel (with v'win n>121) and an additional fifth connected to 71man 7'70.
From there, Rabbi Shulman develops the Maharal’s central theological idea: why 71man 77n
is “great”—because it highlights Hashem not only as Creator but as the constant
Sustainer, the “n'77v” upon which all “D"717v” (dependent beings) rely for ongoing
existence and no11o. He then connects the 26 refrains of “i1Ton 0'71v7 2" to Shem
Havayah (n1n'), and begins unpacking the hierarchy of angelic roles implied by “in7x

".0IITNN NITRY and "D'7xn

|. Framing the sugya: 1n"78 7w 01> and the
question of a fifth cup

A. The Maharal’s preferred girsa in the Gemara
* Rabbi Shulman notes that the Maharal sides with what he views as the standard girsa
across “all the sefarim”:
o There are two separate elements:

1. syran o1 for '77n together with v'wa nd1a

2. 'wnn o for 71man 77n (the series of 26 “ITIn" phrases)

B. Rejecting the Rashbam’s divergent girsa

* Rabbi Shulman reports the Maharal’s sharp stance:

o The Rashbam had a different reading, perhaps closer to contemporary practice, but:
o "mwnon 75 11 raT pR1“ — the Rashbam cannot outweigh the consensus of the
other o'wnon.



C. Practical bottom line (as Rabbi Shulman practices)

* Four cups are obligatory.
* The fifth cup is framed as either:
° apama |n alxn, or

o nmiwn (optional), provided it is treated as such.

* Rabbi Shulman’s own practice:

o He says he does make a fifth cup for axn.

ll. Today’'s minhag and where 711an 77n fits
(2:00)

A. Common contemporary practice

* Rabbi Shulman observes: ”wwnn o2 nfann nx pPr1“—many do not drink a fifth cup
nowadays.

B. The liturgical order as commonly done

* People typically recite:
o 71man 77n immediately after '77n
o and then say nnwa, which functions as a'wan n372a (in their current ordering).

lIl. Why is 711an 770 “great”? Hashem “sits
on high and distributes sustenance” (2:32)

A. The Gemara’'s definition of 7iTan '7'7n

* Rabbi Shulman cites the Gemara in Pesachim (x~y n~7):

° is “great” because 71mn 770727 jitn 7'7nni 071y 7¥ N1 awr Xin N1 YITEn
arIa.

B. First explanation: noiao is “1773” (universal), unlike
creation which is “r1v19”
* Rabbi Shulman explains the Maharal’s first approach:

o Creation of each being is individual/particular.



o Sustaining all beings through no11o is a comprehensive, all-encompassing
governance.

* Metaphor:

o The higher one sits atop the “pyramid,” the more one’s influence encompasses
everything at once.

C. Second explanation (“Tiv1”): Hashem as n7'y; all created
beings as 1on

* Rabbi Shulman develops the Maharal’'s deeper metaphysics:

o Hashem is the a7y (the yown, the causal “Giver”) of all existence.

o All created beings are n'717y (receivers), and by definition are namon (lacking).
» Key conceptual step:

o To be a recipient implies a “void” needing to be filled—an inherent jnon.

e Therefore:

o Existence is not “self-sustaining” for creations; it requires continuous bestowal.

D. noa1o as “maintenance of existence,” even higher than
“creation”

* Rabbi Shulman highlights the Maharal’s claim:

° no11v is not merely giving food; it represents ¥111n nrriz—keeping the created
being in existence.

o This gives “in” a “higher naam” than the one-time act of creation.
* Rabbi Shulman notes the Maharal’s closing line here:

o These ideas are “clear,” yet also contain deeper “n'j7inyiI 0'r'791” to be explained
further.

IV. Clarifying the “first explanation” vs. the
(11:08) "Tiv1*

A. Rabbi Shulman’s summary distinction

* First explanation:

o Creation is '019, while sustaining via no1o is "7'7>.



* Second explanation:

o Not only do all need sustenance; why they need it is essential:

m because as n'717y they lack independent existence and must be continuously
upheld by the n'7'v.

B. Sensitivity to the length and density of the Maharal

* Rabbi Shulman and the group note that the idea feels simple but runs across multiple
paragraphs.

¢ Resolution:

o Part of the “length” is due to how it is formatted/printed, but Rabbi Shulman agrees
there may be further depth not yet fully extracted.

V. The 26 refrains of “iTon n71v7 2" and

Shem Havayah as the source of existence
(12:30)

A. Transition: beyond “awa 727 bn'7 nn”
* Rabbi Shulman explains that until now they were focused on the specific line:
o "qwa 757 nn7 hn* (He gives bread to all flesh)
* He briefly connects it to a discussion in Berachot:

o A “Namx nIn” to say “Imin” daily instead of nwx, rejected because mwx has:
m the ordered nma q7x (though missing the n),

m and "ix1 'n 757 yaawni 17T X nnid“ (a broader/spiritual framing), whereas “nn?7
.stresses physical provision "awa 727

B. 26 as the numerical value of nin
* Rabbi Shulman emphasizes:

o contains 71Tan 77n26 instances of ”1Ton n71y'7 »“.
o 26 corresponds to ain'.(5=n ,6=1,5=n,10=)

C. Meaning of “nmn now”: Hashem as absolute Being

* Rabbi Shulman explains:

o jis called nin'ammn nw, associated with “to be” and existence itself.

o Shulchan Aruch: one should have in mind a*a*1 ain a'n (He was, is, and will be).



o This aligns with the concept of Hashem as n»gn ¥¥nin—absolute, unconditioned
existence.

D. ¥xnni xxnn” :own 071”7

* Rabbi Shulman quotes/evokes Derech Hashem’s formulation:

o Hashem is not only the One who created, but the One who continuously brings all
existence into being.

e Conclusion:

o> The 26 “ITon 071y7 " correspond to this “great essential Name” that sustains all.

VI. “Dn7x8n 'n7X" and “onaiNn iR
categories of n'ox'7n and modes of
governance (18:12)

A. “D'n78N "7 NIn D" — angels as “D'n'7N”

* Rabbi Shulman explains the Maharal’s reading:
o Here “n'n7x"” refers to nrox'7n.
o Any being with authority/power can be called “n'n'7x” (e.qg., judges are called n'n7n).
o Hashem is “God over” these powerful beings because He created them.

B. “DnaiTan TN’ — angels as “nnaitx”

* Rabbi Shulman presents the next category:

o Some angels are described as “nna1TX,” in that they “rule” or “manage” the world.

C. The group’s question: what's the difference between
?”0nm* and "nr'7yin“
* Rabbi Shulman and the group probe the Maharal’s distinction:
o Some angels are “n"7v15” in the world and are called “n'n'7x.”
o Others are “narnin” of the lower realms and are called “pniTx.”
* Clarifying attempt:
o Perhaps “7y19” implies a creative/producing force, while “xnin” implies directing/
overseeing.
* Rabbi Shulman points to a supporting textual cue:

° In n'wx12a awyn, the Divine name o'17x is used because it denotes Hashem as
750 7y19.



D. A theological tension raised: do angels “create”?

* Rabbi Shulman/the group raises a difficulty:
o Generally, “creation” is a key domain Hashem does not delegate (“I87n 1 7y 87" in
.(per Maharal ,0xn nx'x
o Proposed distinction under discussion:
m Perhaps angels do not create new “species” (wTnh |'m),

m but may be involved in producing new instances within an already-created
category (e.g., new blades of grass), while others “direct” growth/outcomes.

E. Closing note: broader discussion exists in the sources

* Rabbi Shulman mentions he has many comments and that he cites other Rishonim
with different understandings of these n'wnTn about nx'7n.

In Summary

* Rabbi Shulman presents the Maharal’s view that, alongside the fourth cup for Hallel
and 1'wi ndM1, there is a distinct concept of a fifth cup tied to 71Tan 77a—though
common practice today omits it.

* The “greatness” of 71man 77n is that it highlights Hashem as the sustaining Cause
(n'77y) who continuously provides noaas—understood as the very maintenance of
existence for all dependent creations (n'717y).

* The 26 repetitions of ”1Ton n71y7 »* align with niar, the Name expressing Hashem as
absolute Being who “~'xnni x'xnn” everything that exists.

* Rabbi Shulman begins unpacking the hierarchy implied by "nsa7nn 'a7x“ and nirTa”
"onITNN, raising the question of what roles angels can play in “n'71y9” versus “nanin,”
and how that fits with the idea that ultimate creation belongs uniquely to Hashem.
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